
Is There a “Right” Way to Light on Chanukah?
Source Packet

Notes to Teachers and Students:
● The separations of the texts are for the purpose of clarity and organization of

comprehension questions.
● The Sefaria translation includes elucidation from Rabbi Steinzaltz.

1. Talmud Shabbat 21b

ואְֶחָד.אֶחָדלְכׇלנרֵוהְַמְהַדְּרִין,וּבֵיתוֹ.אִישׁנרֵחֲנוּכָּה,מִצְותַרַבָּנןַ:תָּנוּ

הִלֵּלוּבֵיתוהְוֹלֵךְ.פּוֹחֵתואְֵילָךְמִכָּאןשְׁמנֹהָ,מַדְלִיקרִאשׁוֹןיוֹםאוֹמְרִים:שַׁמַּאיבֵּיתהַמְהַדְּרִין,מִןוהְַמְהַדְּרִין
והְוֹלֵךְ.מוֹסִיףואְֵילָךְמִכָּאןאַחַת,מַדְלִיקרִאשׁוֹןיוֹםאוֹמְרִים:

דְּבֵיתטַעְמָאאָמַרחַדזְבִידָא.בַּריוֹסֵיורְַבִּיאָבִיןבַּריוֹסֵירַבִּיבְּמַעְרְבָא,אָמוֹרָאֵיתְּרֵיבַּהּפְּלִיגִיעוּלָּא:אָמַר
פָּרֵיכְּנגֶֶדשַׁמַּאידְּבֵיתטַעְמָאאָמַרוחְַדהַיּוֹצְאִין.ימִָיםכְּנגֶֶדהִלֵּלדְּבֵיתוטְַעְמָאהַנּכְִנסִָין,ימִָיםכְּנגֶֶדשַׁמַּאי
מוֹרִידִין.ואְֵיןבַּקּדֶֹשׁדְּמַעֲלִיןהִלֵּלדְּבֵיתוטְַעְמָאהַחַג,
בֵּיתכְּדִבְרֵיעָשָׂהואְֶחָדשַׁמַּאיכְּבֵיתעָשָׂהאֶחָדבְּצַידְָּן.הָיוּזְקֵניִםשְׁניֵיוֹחָנןָ:רַבִּיאָמַרחָנהָבַּרבַּררַבָּהאָמַר
מוֹרִידִין.ואְֵיןבַּקּדֶֹשׁדְּמַעֲלִיןלִדְבָרָיוטַעַםנוֹתֵןוזְֶההַחַג,פָּרֵיכְּנגֶֶדלִדְבָרָיוטַעַםנוֹתֵןזֶההִלֵּל.

The Sages taught in a baraita: The basic mitzvah of Hanukkah is each day to have a
light kindled by a person, the head of the household, for himself and his household. And
the mehadrin, i.e., those who are meticulous in the performance of mitzvot, kindle a light
for each and everyone in the household.

And the mehadrin min hamehadrin, who are even more meticulous, adjust the number
of lights daily. Beit Shammai and Beit Hillel disagree as to the nature of that adjustment.
Beit Shammai say: On the first day one kindles eight lights and, from there on, gradually
decreases the number of lights until, on the last day of Hanukkah, he kindles one light.
And Beit Hillel say: On the first day one kindles one light, and from there on, gradually
increases the number of lights until, on the last day, he kindles eight lights.

Ulla said: There were two amora’im in the West, Eretz Yisrael, who disagreed with
regard to this dispute, Rabbi Yosei bar Avin and Rabbi Yosei bar Zevida. One said that
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the reason for Beit Shammai’s opinion is that the number of lights corresponds to the
incoming days, i.e., the future. On the first day, eight days remain in Hanukkah, one
kindles eight lights, and on the second day seven days remain, one kindles seven, etc.
The reason for Beit Hillel’s opinion is that the number of lights corresponds to the
outgoing days. Each day, the number of lights corresponds to the number of the days of
Hanukkah that were already observed. And one said that the reason for Beit Shammai’s
opinion is that the number of lights corresponds to the bulls of the festival of Sukkot:
Thirteen were sacrificed on the first day and each succeeding day one fewer was
sacrificed (Numbers 29:12–31). The reason for Beit Hillel’s opinion is that the number of
lights is based on the principle: One elevates to a higher level in matters of sanctity and
one does not downgrade. Therefore, if the objective is to have the number of lights
correspond to the number of days, there is no alternative to increasing their number with
the passing of each day.

Rabba bar bar Ḥana said that Rabbi Yoḥanan said: There were two Elders in Sidon, and
one of them acted in accordance with the opinion of Beit Shammai, and one of them
acted in accordance with the opinion of Beit Hillel. Each provided a reason for his
actions: One gave a reason for his actions: The number of lights corresponds to the
bulls of the Festival. And one gave a reason for his actions: The number of lights is
based on the principle: One elevates to a higher level in matters of sanctity and one
does not downgrade.



2. Talmud Eruvin 13b

והְַלָּלוּכְּמוֹתֵנוּ,הֲלָכָהאוֹמְרִים:הַלָּלוּהִלֵּל,וּבֵיתשַׁמַּאיבֵּיתנחְֶלְקוּשָׁניִםשָׁלֹשׁשְׁמוּאֵל:אָמַראַבָּארַבִּיאָמַר
הִלֵּל.כְּבֵיתוהֲַלָכָההֵן,חַיּיִםאֱלֹהִיםדִּבְרֵיואֵָלּוּאֵלּוּואְָמְרָה:קוֹלבַּתיצְָאָהכְּמוֹתֵנוּ.הֲלָכָהאוֹמְרִים:

Rabbi Abba said that Shmuel said: For three years Beit Shammai and Beit Hillel
disagreed. These said: The halakha is in accordance with our opinion, and these said:
The halakha is in accordance with our opinion. Ultimately, a Divine Voice emerged and
proclaimed: Both these and those are the words of the living God. However, the halakha
is in accordance with the opinion of Beit Hillel.

ועֲַלוּבִיןשֶׁנּוֹחִיןמִפְּניֵכְּמוֹתָן?הֲלָכָהלִקְבּוֹעַהִלֵּלבֵּיתזָכוּמָהמִפְּניֵחַיּיִם,אֱלֹהִיםדִּבְרֵיואֵָלּוּשֶׁאֵלּוּמֵאַחַרוכְִי
לְדִבְרֵיהֶן.שַׁמַּאיבֵּיתדִּבְרֵישֶׁמַּקְדִּימִיןאֶלָּאעוֹדולְֹאשַׁמַּאי,בֵּיתודְִבְרֵידִּבְרֵיהֶןושְׁוֹניִןהָיוּ,

The Gemara asks: Since both these and those are the words of the living God, why
were Beit Hillel privileged to have the halakha established in accordance with their
opinion? The reason is that they were agreeable and forbearing, showing restraint when
affronted, and when they taught the halakha they would teach both their own
statements and the statements of Beit Shammai. Moreover, when they formulated their
teachings and cited a dispute, they prioritized the statements of Beit Shammai to their
own statements, in deference to Beit Shammai.
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3. Mishnah Avot (Pirkei Avot) 5:17

מַחֲלֹקֶתהִיאאֵיזוֹלְהִתְקַיּםֵ.סוֹפָהּאֵיןשָׁמַיםִ,לְשֵׁםושְֶׁאֵינהָּלְהִתְקַיּםֵ.סוֹפָהּשָׁמַיםִ,לְשֵׁםשֶׁהִיאמַחֲלֹקֶתכָּל
עֲדָתוֹ:וכְָלקרַֹחמַחֲלֹקֶתזוֹשָׁמַיםִ,לְשֵׁםושְֶׁאֵינהָּושְַׁמַּאי.הִלֵּלמַחֲלֹקֶתזוֹשָׁמַיםִ,לְשֵׁםשֶׁהִיא

Every dispute that is for the sake of Heaven, will in the end endure; But one that is not
for the sake of Heaven, will not endure. Which is the controversy that is for the sake of
Heaven? Such was the controversy of Hillel and Shammai. And which is the
controversy that is not for the sake of Heaven? Such was the controversy of Korah and
all his congregation.

What was the controversy of Korah and his congregation?
Bemidbar 16:1-3

ח רַחויַּקִַּ֣ ֹ֔ רק תבֶּן־יצְִהָ֥ יבֶּן־קְהָ֖ ןבֶּן־לֵוִ֑ םודְָתָ֨ יואֲַבִירָ֜ בבְּנֵ֧ לֶתואְ֥וֹןאֱלִיאָ֛ רְאוּבֵֽן׃בְּנֵ֥יבֶּן־פֶּ֖
מוּ֙ יויַּקָֻ֙ הלִפְנֵ֣ יםמשֶֹׁ֔ לואֲַנשִָׁ֥ יםמִבְּנֵיֽ־ישְִׂרָאֵ֖ יםִחֲמִשִּׁ֣ יוּמָאתָ֑ הנשְִׂיאֵ֥ יעֵדָ֛ דקְרִאֵ֥ ם׃מוֹעֵ֖ אַנשְֵׁי־שֵֽׁ
הויִַּקָּֽהֲל֞וּ ןעַל־משֶֹׁ֣ ֹ֗ ירַב־לָכֶם֒אֲלֵהֶם֮ויַּאֹמְר֣וּועְַֽל־אַהֲר םכׇל־הָֽעֵדָה֙כִּ֤ יםכֻּלָּ֣ םקְדשִֹׁ֔ וּמַדּ֥וּעַה'וּבְתוֹכָ֖

תְנשְַּׂא֖וּ לתִּֽ ה'׃עַל־קְהַ֥

Now Korah, son of Izhar son of Kohath son of Levi, betook himself, along with Dathan
and Abiram sons of Eliab, and On son of Peleth—descendants of Reuben —
to rise up against Moses, together with two hundred and fifty Israelites, chieftains of the
community, chosen in the assembly, men of repute.
They combined against Moses and Aaron and said to them, “You have gone too far! For
all the community are holy, all of them, and God is in their midst. Why then do you raise
yourselves above God’s congregation?”

Here is an explanation from Malbim, a 19th-century commentary:
מתכוניםכלםכיבעצמהמתאחדתהחולקיםצדדימשניכתכללש"ש,שהיאשמחלוקתלמדונוחז"ל

מחלוקתישאזעצמו,ואהבתהכבודאהבתמפנירקלש"ששאינהמחלוקתאולםלש"ש,אחתלתכלית
ומתנגדעצמותועלתמכויןהיחידיםמןאחדכלכיאחד,בצדלעמודשהתאחדוהאנשיםביןגםונגוד
מהעדהאחדכלכיועדתו,קרחביןגםמחלוקתשהי'כעניןעצמו,תועלתמכויןג"כשהואחברולכונת
לזולתו,מתנגדתאחרתכוונההתכויןהזאתהרעה

Our Sages taught us that a makhloket l’sheim shamayim (debate for the sake of
Heaven) is one where each of the two sides of the debate is equally dedicated to the
ultimate purpose of “for the sake of Heaven.” However, in a debate that is lo l’sheim
shamayim (not for the sake of Heaven), members of one or both sides are motivated by
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the pursuit of personal honor and status. Therefore, there is division even between the
parties that came together to oppose the other side. Each has his own motivations,
which may be in opposition to others in his group. (English explanation: Leah Herzog)

4. Talmud Bavli Yevamot 14b

Note to teachers and students: this section of the Talmud deals with who may
and may not marry and the implications for the children of these marriages.

נוֹהֲגִיםורְֵיעוּתשֶׁחִיבָּהלְלַמֶּדְךָשַׁמַּאי.מִבֵּיתהִלֵּלבֵּיתולְֹאהִלֵּל,מִבֵּיתנשִָׁיםמִלִּישָּׂאשַׁמַּאיבֵּיתנמְִנעְוּלֹא
אֱהָבוּ״.והְַשָּׁלוֹם״הָאֱמֶתשֶּׁנּאֱֶמַר:מַהלְקַיּיֵםבָּזֶה,זֶה

Despite the fact that these halakhot entail important ramifications depending on whether
or not these women were married or fit for marriage, or whether their offspring were fit
for marriage, Beit Shammai did not refrain from marrying women from Beit Hillel, nor did
Beit Hillel refrain from marrying women from Beit Shammai. This serves to teach you
that they practiced affection and camaraderie between them, to fulfill that which is
stated: “Love truth and peace” (Zechariah 8:19).
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